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What Cures Humanity?

Ali Akbar Shahbaz

In_Europe, the corrupt clergy in its treatment to_the people
* virtually removed all differences between humans and animals.

The dictum 'It is har®To sitin Rome and STrive agamst The Po e,
was the result of all this menace, The callous attitude

2

of kings
and the lieges was further aggravating the situation and the
whole society presented a picture of insanity and absurdity. Nevertheless
science was also making its way in the society and soon became an over-
whelming force that finally ended the power of church as well as the Dark
Ages. Scientists came up with ideas and inventions which revolutionized
the society. Science got huge popularity against Christianity that had failed
to provide appropriate guidelines for politics, economics and other fields

of the day Christianity lost its importance and for masses it was just a
code of ethftsTather than a religion. Scientists simply told, “Church is irrel-
“evanttoday ™. This was the be

inning of the ideology that today we call 'sec-
,\ ularism’,

" Secularism can be defined as: “the doctrine
solely on 0 the well-be
Exclusion ofatt conside
State”. _ +)
Demucracy S @ system started in Athe
mocracy was very much diffe
ern demucraq‘. And bo

lamic concept of de

: that morality should be based
ing of mankind in the Present life, to the
rations drawn from belje

in God or in a future

ns in ancient G
rent from [iber

these formg we
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reece. Athenian de-

re, in turn, far 0
/. But, secularism ang the ge
I's and the

owers and numerq
y to garnering pe

It was the dark period in European

history when church was supreme in

power triangle that comprised

church, feudal lords and the king.

The church introduced the confes-

sion ritual and those who were

found guilty were excommunicated

and were barred from entering the

church thereupon. The inquisition

saw tens of thousands of immola-

tions on the basis of a mere suspi-

cion that they held ideas disap-

proved by the church. Many scien-

tists — Muslims and Jews — fell

prey to this inhumane law. Intra-

religious wars among the Catholics,

the Protestants and other factions

of Christianity along with crusades

against other religions kept the
whole Europe in darkness for almost
a thousand years, The ban on and
screening of books is another chap-
ter of dogmatic attitudes of the pa-
pacy due to which many noble ideas
became the victims of censorship.
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democratic norms. This
deology professes that

no place in

—The affairs of the people.
S pwedly, one’'s pri-

vate matter and the
state must not interfere
in religious matters.
Moreover, parliaments
should formulate laws
that are based on the
will of the people under
the majority-is-

authority rule. : _
Secular norms have thrived during the last eight

l—mmrmtﬂent that_they rapidlv
—spread in nook and cranny of the world. But now
——————exjstence 0] secularism i heing chal-
erred by religious elements and secularism is fast
Tosing ground in this battle of ideas.
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istic in their It
approach to life and to achieving their goals. f
Firstly, they claim to achieve peace in \ the world—» 3
orld Wars challenge the veracity of :
asserti € naton sia developed in _
Europe and this concept spread under the sun._ 3
~Fach nation is now in a cutthroat competition. The j
system of alliances and rivalries, militarism and
nationalism led to the First World War (1914-18)
that left 16.5 millio e dead. Second W
ar (1939-45) was also fought alon economic, po-
Titical, military and ideological li it also  EASE
exterminated 60-70_million people. Cold war L
“started between the two su y i

. B
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tly, the state of affairs in Ukraine, the Mid-
dle East and South Asia is i

world powers. The United States is sup-

porting the rebels in Syria but is opposing those in
Iraq. The result is the virtually unstoppable rise of
“the group known as ‘Islamic State’. This monster
rilitnmt cmasim io lad hy tha nannle helonging

<—The secular states also e > this

lessly killed during the
Irag invasion, but were
also denied their dye
~ share in country’s politj-
cal system. And, remem-
ber, deprivation begets
rebellion which the West
calls terrorism. Super-
¥ powers have been invad-
r ing countries to pursue
- their _ves Interests
< " and this has marred and
= “defaced the global™

~peace. More than 50,000

“people Aave lost their
stitutions.

T lives only in

Pakistan — a

“major non-

— T —

_the 1IS. Inter-
estingly, al-

In these countries, religion has become only a set of

rituals and has nothing to do with the practical life

and people cannot find guidance in it on their prob-

lems. It is because of this irreligiousness that people

are highly frustrated; the fact which can be verified

by the suicide rate that is more in secular states than

the non-secular or religious ones. Globally, in eve

most all these
world powers
are secular as
per their re-
spective con-

second 40 people commit suicide which, if counted
—trrammual terms, is far more than the annu S

~Th wars, This shows the despairing social and indi-

«tidual etfects of abandoning religion.

“Secondly, the idea of co-existence 15 votded also by
the thoughts of ‘Clash of Civilizations' and ‘Clash of
Interests’. In today's world, religious tolerance is
waning while the surge of extremism has become
unconﬂouabliﬂgmﬁlwﬂmhy——
secular minds™on the pretext of freedom of § eech

“Thas created many rifts among peoples of the world.

e of activi

Claiming it as a fundamental right of an individual.

How ironic i rting others’ emati

sentiments is considered the basic right of a person

oV this so-C tvilize .cultllrefl
world, it's a crime to comment on holocaust but it’s

the freedom of speech when magazines like Charlie
FE _ ciich hurt
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Muslims' sentiments. :
Thirdly, Western powers preach

i ssion of the
tives. The Al
giusadﬂs is gaining ground with

heplssapan tliiTr‘r:{ colonialism
' Fanty, are Sixthl - = =
~gemocratic in_ dealings. They TR e clovesiradig -
w~want 10 get anything they wished
o, by hook or by crook. They ap-

i grounds.

ated on some 4
neu dalism waned in Europe after
Industrial Revolution and slave-

r"pmnr_ly spurn the dictatorships
but they openly support it in
many countries, especially the

trading stopped as it was burden
for the capitalism to feed thte
3 ’ . italis interest-
Muslim States. They have been Patronizing dictators in army of slaves, The effects of capitalism and inte
the Middle East but now the realities are totally differ. b

[, ent. The United Nations w.

lished with an aim 1o
restore peace and democracy in the world but its prT

curity  Council,

ased banking are also evident where the i.:ll.f ference be-
ween ‘haves and have-nots' is still increasing.
- Seventhly, in the case of Pakistan, Isl ]

s is utterly non- glon while
gemocranc as five i are vested with System. By
Lthe powers to veto everything they dislike. The issues of
Kashmir and Palestine

tive. One .
are still on agenda but issues of
~ EastTimor and Sudan are se

5

fmocracy forms the basis olitical
t this dichotomy has proved counterproduc-

act that verifies this claim is that the idea of
interest-free b

anking has not still materialized, We fin.d
ttled within no time, In fact, clearly in Holy Quran and Sunnah that interest (riba) is
the dubious policies of the mighty states have resur- forbidden,
rected the old dictum ‘might is right’,
Fourthly, the

family system in s
collapse. The unbridled libe
ety in a state of
established jns

tare centres and old homes but

Today an urge to come Back g€ to come back "
tofamilysyswmisrismg 4 S
though i’s not easy

now. Moreover, rape ;
INCidéNTes too are /14
dApant in secular /,- ;

ecular states is nearing
rty has left the soci-
paralysis. These state

Democracy, ethics and moral values are

. luxuries of the rich peaples but for
‘. - J

the downtrodden ones it's like a
dream unfulfilled as they are dealt
in undemocratic, barbaric and un-
civilized manner. The claims
that secularism will bear
peace, coexistence, free-
dom of speech and dem-
ocratic norms are just
false notions. The
systems built up on
secular basis are los-
ing their vigour and
People are feeling
the effects thereon,
Secular philoso-
phers abandoned
the religion to
achieve peace and
freedom but what

i
g e TS, India, I
weden, Germany,
“Poland, Russia ety
WO

€ on top o
this ignoble list. The
freedom to establish
illicit male-female re.
lationship ang the fal-
tering of marriage instj.
tution gave birth to some

iller diseases like

actually happeneq is that
they lost the bothp1 -
AIDS. Even Mus_:um_m&fb
then the n{;udern world i banning democra
Islamic yej) System that is g keyto stop-
N Ping prof; anity in the society,
| Fifthly, A

itisj ssi-
ble To50lve the prape ¥ Uit mbossi: Droblems in a o) e
society with better religi urisdicts

especially in Islam where the qo

or of ijtihad j
“open?
;rZ a CSS aspirant ang a student qt Univer-
sity of Agriculture Faisalabq, He can pe reached qy-
aliak

bar.g 78?@gmaii.com
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1o concept of eternal re
ople who devoted their live
way and those whg e
d their lives, Byt this i
annot be accepted

" Altda-ur-Rehman Khilji

If it is supposed that there ig
that those great pe
Impediments in the

goals have waste
irratl'_ggal, which ¢

ward and punishment

then it implies
s for some noble cause and faced

mbarrassed martyrdom in the pursuit of theijr
$ something that ig completely illogjcal and

by a normal human mind. so the faith in resurrection
mperative for the welfare of K

Himanity
he faith in Youm-al-Qaymy g b and every o o
or Resurrection is.one of 1, ' O Vanisn ci.
most cardinal and §

I”:. 3 . :I Y T ] i1 ‘_, ]
mental part of Islam, According 1 ! ey e on doomg '
this belief, this worldly life is temp

rary and mortal ang after this life ap.

other permanent and never-e

B | 44

' ERel, namely Hazrat
Israfeel has b

tenassigned a spe-

~On Doomsday he woulg

blow trumpet that &
nding Clal responsibility in this regard b 3 ¥

life is waitin _for wowr 5o by the Allah Almighty. op ' e f

liﬂI‘l/(‘t)n[:litinng in that evcr].‘]g}:{ing Doomsday he woulq blow trum- PI'DCGSS__Of life

life wil) dependen[upun our perfor- pet that would bring to an end and,all ﬂl@ll ;

mance in this worldly life. If we ad- the process of life on earth ang R S |
‘here to the Injunctions of Islam and allthe living beings would die in- Would 'd.te ills R

lead a life for the betterment of hy- stantly. After a prescribeq time, a Pl'eSCrlbed ' :
“Mmanity, then the Allah »Almighty he would again blow the trum- Wou’ld S

would bestow Hjg countless blegs- Petat the commang of Allah A

Ings upon ys by granting us paradise

in the Jife after de
of perfect pleas
trary, if we flout
and lead 3 sinful

ath which is place
ures. On the con-
the tenets of Islam

The beljep in Resurrection implies

mighty that would give another

man beingg
0lproof ge.
€ human pe.
athered by the

eternal life to the hu
for thorough anq fc
countability. A th
ings would be g
Allah Almighty ang they would
be rewarded ang Punisheqd gg
Per their deegs ip this worldly
mortal life.¢rh would be

foolproof accou

ntabﬁity.')

Jﬂhangir‘n TATL . e



Death is the end of this life and the
commencement of the life after
death. Like life, death is also a fact
that cannot be denied. Whether we
like it or not, we have 1o confront

-;gndtasteit.lnthisregarddu:\llah

Almighty saysinverse No. 8 of Surah
Al juma/Chapter the Friday-

“Tell them: The death from which
you ﬁeew]llcemmiywenakem
then you will be returned to Him
‘ﬂ .h' s

Warld o -

“lam leaving among you two P“a{:h'
ers—first the quiet preacher, ie.
death and the second the talking
preacher, i.e. the Holy Quran.”

ﬁ'hemfore. death itself is the most
important traditional and rational
proofofmsuncctinn/;

The belief in resurreciion i= inner
tive for perfect ji: i
INgs cannot diss--x
comprehensive ipers
limited netire o
hl‘e.l’-nrexaanz#,;"

a person kills
one hundred PErsons, we cannot
kill him/%ier one bundred times.
Similarly, if it is supposed that
there is no concept of eternal re-
ward and punishment then it im-
plies that those great people
who devoted their lives for some
noble cause and faced impedi-
ments in the way and those who
embarrassed

=
)
ah
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. puring sleep, we te
aﬂ“ﬁom worldly life and some m
off ence immense pleasure
:vmpamormcw“n s

But when we get up we find
tirely ditferent life. So this co
) ¢ of human life is anof

»hereafter thatis verye

i1 Resurrection has
g and lasting effects on the
Nk society angd goes a long -
its reformation, This belief ¢
sense of responsibility among tl
man bemgs-'Th:ough this belie
human beings get rid of despair
frustration because the hope of
nal reward enables
Worldly problems
Courage, Wy i
Patient, SteadTas

A

them to
with grace
N makes

T Brave
IWays ready To Sacrice Tha
and other worldly p

They“‘ tJ;mmph in the life to co
Pre er thy el
T b € lasting life of

; IS mortal worldly life.’
Creates pie d spirituali
in the Iy ty and spiritu
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wﬁen ﬂ'lyl.ord said unto theangels:Lo! lam about to place a viceroy in the earth, they

é\ said : Wilt thou place therein one who will do harm therein and will shed blood, while we,
we hymn Thy praise and sanctify Thee? He said: Surely | know that which ye know not.”

uman beings have a great

spiritual thirst and they

always seek ways of
quenching it. Studies show that even
the people who lived in pre-
historical times practiced some
particular set of beliefs in their
individual as well as collective lives.
Indeed, they had to fill the vacuum
which they felt in their spirit, by
worshipping and praying to a strong
and perfect being. It is also a known

fact now that when natural disasters
struck, people found themselves
weak and wvulnerable. Therefore,
they came to the understanding that
the disasters were sent by a
powerful creator and some
construed disasters as the rage of
God. They had to search for a strong
being to protect them. Sometimes,
they offered sacrifices to save
themselves from the wrath of the
nature. Thus, a feeling for worship

(Al-Bagarah:30)

and reverence was all but natural.

It is aptly said by the Buddha, “Just
as a candle cannot burn without fire,
men cannot live without a _\'pfrirudl'
life.”

Naturally, human beings develop @
strong appetite for religion and
moral values, In other words, Our
souls feel hunger the same way 8
our body does, and religion seems
the only satiating source.

Broadly speaking, religious life ma)




religious life appéa?:as 3
" form of discipline which must pe
~ accepted as an unconditiona]
 command without any ratigng]
understanding of the ultimate
. meaning and purpose thereupon,
- This attitude may be of great
. consequence in social and political
history of a people, but is not of
much consequence insofar as the
individual's inner growth and
expansion are concerned.
perfect submission to discipline is
followed by a rational understand-
ing of the discipline and the ultimate
source of its authority. In this
period, religious life seeks its
foundation in a kind of metaphysics
- a logically consistent view of the
world with God as a part of that view.,
In the third period, metaphysics is
displaced by psychology, and
religious life develops the ambition
to come into direct contact with
the Ultimate Reality. It is here
that religion becomes a
matter of personal
amalgamation of life and
power; and the individual
achieves a free personal-
ity, not by freeing
himself from the fetters
of the law, but by
discovering the ultimate
source of the law within
the depths of his own
consciousness.
Undoubtedly, when we
imagine of a society devoid
of moral values, our mind
jumps centuries back to the
ancient times or Pre-Islam Arab
Peninsula.
Let us just think of a society where
morality was absent. In the later
years of the Roman Republic, the
Center of public spectacle was the
8ladiator. In the words of historians,
gladiator games, which pitched
Warriors against wild animals,
Convicted criminals or slaves,

while providing cheap and
exhilarating entertainment to the
public.

Gladiator contests were common as

Prophet Muhammad
(PBUH) challenged the so-
cial status of Arab lords
who were selfish and who
exploited the poor.

a means of garnering support for
election campaigns and for pleasing
clients. The trainers and organizers
of the games Wl p e
entr

epr

eneurs, and
contests, many
until death, were big b

£t h e
of which were fought
usiness that
od many livelihoods.

In addition, before the emergence of
[slam, Arabian peninsula was deep
plunged into the darkness of

concern

tribesmen was the spur and sword
The rulers oppressed and tortureq
their slaves, for even a minoj
mistake, in the worst possible way
and the lords exploited the poon
The poorer you were, the mor
would you suffer. Being poor led t
the bitter fate of slavery an

torments.
The Holy Prophet Muhamma

(PBUH) came to humanize Oy
societies and imbue people Wiy
moral standards and religioy
values. He stood against tl
cruelties inflicted upon the depriv
individuals who lacked property al
social status. At a time when AT
society shrouded in the darkness
violence and aggression, the Prop}
(PBUH) challenged the filthy syst
with all vigour and fervour. Aj
divine messenger, the Prop
(PBUH) had to fulfil his sac
mission of unchaining sla
and of abolishing tyra
from the human soci
When freedom ¢
human rights W
missing among
Arab aristocrats,
proposed chan
boldly.
Prophet Muham|
(PBUH) challenged
social status of 4
lords who were se
and who exploited
poor. He questioned
humanity of the may
who felt no mercy for
hardworking slaves.
Challenging the status quo o
time, Prophet (PBUH) came witl
most sublimate religious ideo
He advocated justice, equality
morality. The Prophet (PBUH)
down the foundations of a sc
where the humans were treated
dignity, and were provided
socialrights and freedom. &
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The life of the Holy Prophet (PBUH) as a role model for human beings encompasses all aspects of life.Besides
all other faculties, as a military strategist too, he (PBUH) set the most perfect examples of sagacity and
prudence. Throughout his life, he (PBUH) exhibited the most consummate military leadership skills for
protecting Muslims as well as the nascent Islamic state. Even before establishing the state of Medina, he
(PBUH) was cognizant of the importance of military training of Makkan Muslims where they were being

persecuted by theinfidels.©

When the
intolerable, the

and 6th year of prophet}

AD respectively. In
ordered Muslims to secretly migrat
bands and in June 622 AD, when the
Makkan infidels conspired to
murder him, the Prophet (PBUH)
also migrated to Medina along with

atrocities of
Prophet
Muslims to migrate to Abyssinia during 5th
wodin615and 616
621

¢ to Medina in small

infidels became
(PBUH) allowed

Prisoners of War.

AD, he (PBUH)

Muslims who were only 313 in number up against a
1000-strong well-equipped force. In this battle, nearly
70 infidels were killed and as many were made

These prisoners were treated kindly and humanely and
the Holy Prophet (PBUH) freed the literate prisoners or

'r:.:::::::;\\\ f}'

his great companion Hazral Abu
Ba\kr (RA). Musllm POSIIIOI‘I h
After reaching Medina and Well silt alge
establishing the first Islamic city
State in 622 AD, the Holy rrophet

> : Battlefield
_(PBUH) gave more attention 1o is 1§ o A

military organization of Muslims as

_the infidels were adamant on

Polytheist_ Position

annihilating them. In 624 AD, a
large army of ‘ ack
Medina Both the armies met at the

_place of “Badr" near Medina. In this

first test of his military leadership

T

" skills, the Holy Prophet (PBUH]

Proved the meltle ol his most

consummate skills at carving ou

Jﬂw

military strategies. He (PBUH) not

only sent spies to know the exact

“military strength of the enemy, but when it came Lo

1ghting he reache z nd well betore
enemy, got hold of water source, selected better

b0sition and organized army in different ranks as wel.

the Holy Prophet (PBUH) posted there a band of
archers under the command of Hazrat Abdullah
Jubayr. He instructed them,
don't leave it even if you see birds snatching us,

Atta-ur-Rehman Khilji

the condition that each one of themn;
would teach the art of reading and
writing to 10 Muslims. This
kindness toward POWs wa
unprecedented in the annals o
military history of the whole world,
Only a year later, in 625AD, in orde
to avenge the Badr defeat, th
Quraish again attacked Medina wit
3000-strong well-equippe
military. They encamped near a hi|
called Ohud, in the north of Medin;
The Holy Prophet (PBUF
positioned his army of nearly 70
Muslims on the western slope of th
hill with Mount Ohud behind it ¢
the top of which was a little p
Though the rear was safe due to
hill, yet there was a possibility
the pass could be crossed
circumvented by the Qurai

cavalry. Anticipating this dang

“Stick_to

This strategy played the decisive role in the victory of

“send for you; and if you see that we have deleated 1

gt




infidels and made them flee, even then you should not

Ié Tace TllTsend for you.”
~NiSTHfS drew frstblood T T B e and the infidels

started slowly turning on their heels. Sensing a
complete Muslim victory, that 50-man band left the
Position without the approval of the Holy Prophet
(PBUH). When that “unprotected pass was noticed by
fleeing infidels, they reassembled and attacked
Muslims who were busy in collecting the spoils of war
from that strategic pass. The Muslims were taken aback.
and were defeated. Nevertheless, the battle proved the
strength and success of military skills of the Holy
Prophet (PBUH) as it was the breach of his command
that converted the triumph of Muslims into a defeat.

Two years later, in 627 AD, the Quraish and their allies
gathered a large army of more than 10,000 men for
exterminating the Muslims, once for all. On the other
side, the Muslims could
muster an army of only

UH), in 630 AD, led an army of 10,0q
al;kah. Since it was a Surprise attack_
n was taken to keep the infidels
! fuslim army.
i f the coming of the M
g?la:l\aaer:; of the attack, the Holy Prophet (PBUH) ugeqg

his unique skills and ordered his soldiers to cook thejr

food individually rather than in a collective Kitchep,

Resultantly, 10000 fires could be seen from a distance,
The Quraish surveyed the scene and concluded that g
army of 50000 men was poised to attac:?( Makkah, wmt_h
shattered their morale and they decided not to pyt

resistance and hence surrendered. So, this excell
military strategy of the Holy Pro Het.iPBUﬁ}enabledthg
~Another unique display of the Prophet’s (PBUH) military
genius was seen during the conquest of Makkah where
he showed mercy for those who had opposed him tooth
and nail by announcing a
— general amnesty for all

Holy Prophet (PB
soldiers towards M
so every precautio

3000 men. The Holy
Prophet (PBUH) made
consultations with his
companions regarding the
preparation of war plans.
It was decided that
Medina could be
protected easily on three
sides — on its northern
side was shelters of steep
cliffs whereas on its
eastern and western sides
were houses — because
the only unprotected side
was the southern one.
Prophet's Companion

the Makkans. As a result
of those merciful and
dignified steps, the
Makkans entered the fold
of Islam in bulk, which
buttressed military
strength of Muslims and|
made their defence|
impregnable. ]
During his whole life,
;"_ Holy Prophet (PBUH) took

part In as many as
wars, an

in all he

1
nt

military skills, He

Hazrat Salman (RA) put
forward a suggestion to dig a trench on that side. It was
accepted and executed thereupon. The Holy Prophet
(PBUH) himself took part in digging of the trench that
was too broad to be passed by men or horses. When the
infidels reached Medina, they were unable to enter the
city. Stopped by the ditch, they laid a siege to Medina
that lasted for many days. With the passage of time, the
annoyance among infidels soared and their supplies too
began to run short. So, they had to return unsuccessfy.
On account of hectic consultations by the Holy Prophet
(PBUH), which is an integral part of military strategy, the
City State of Medina was saved from destruction. It was
the Holy Prophet (PBUH) who successfully used trench
as a defence strategy for the first time in the military
history of Arabia.
After the truce of Hudaybiyah was broken by the
Quraish when they sided with the tribe of Bany Bakr, the

led the Muslims from the

‘ lraining to Muslims durins
a'ee::ze::;ne as well. Races of men, horses and ca
Ea Stalmzsr.ed. Wrestling ang archery competition
- S0me Muslimg Wwere sent to Yemen for
€ use of weapons for subduing

;natte‘rs during wars such ag
un dlq not face the soldier

3 Obstm
soldiers. Hence, we c;tn t::si?lo"ement of horses

Prophet (PBUH) ig the VY conclude ghat the HO

ili , 2 most S 3 Y !

military Strategists of all times Dl‘em ole model
Em‘-."”-' aatavacoowinahn.

$ directly and direction
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Not long after the Iranian Revolution of 1979, inw
official was heard to exclaim: “Who ever took religion seriously?” The official was baffled at the interruption of

what he assumed was an overwhelmingly powerful historical trend. Pretty well everyone at the time took it for
granted thatreligion was on the way out, notonly as amatter of personal belief, but even more as a deciding factor
in politics. Secularization was advancing everywhere, and with increasing scientific knowledge and growing
it was poised to become a universal human condition.

. . . B -\
hich Ayatollah Ruhollah Khomeini became supreme leader, aUS

-

\ prosperity,
here is no denying the fact
that there were some coun-
tries that remained stub-
bornly religious — including the

United States. But these were excep-
tions. Religion was an atavistic way
of thinking which was gradually but
y losing its power. In uni-
versities, grandiose theories of secu-
larization were taught as estab-
lished fact, while politicians dis-
missed ideas they didn't like as

inexorabl

“mere theology.” The unimportance
of religion was part of conventional
wisdom, an unthinking assumption
of those who liked to see themselves
as thinking people.

Today,-no one could ask why reli-
gion should be taken seriously.
Those who used to dismiss religion
are terrified by the intensity of its
revival. A noted scholar Karen
Armstrong describes the current
state of opinion in the following

words:

“In the West, the idea that religion is
inherently violent is now taken for
granted and seems self-evident.”
She further says:

“Religion has been the cause of all
the major wars in history. I have
heard this sentence recited like a
mantra by American commentators
and psychiatrists, London taxi driv-
ers and Oxford academics. It is an
odd remark. Obviously the WO
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world Wars were not foy
count of religion.”
Experts in political violence of ter-
rorism insist that people Commit
atrocities for a complex range of rea-
sons. Yet so indelible is the aggres-
sive image of religious faith in our
secular consciousness that we rou-
tinely load the violent sjng of the
20th century on to the back of “relj-
gion” and drive it out intg the politi-
cal wilderness.
The idea that religion js fadin
has been replaced in conve
wisdom by the notiop that religion
lies behind most of the world's con-
flicts. Many among the Present crop
of atheists hold both ideas at the
same time. They wil] fulminate
against religion, declaring that itis
responsible for much of the violence
of the present time, then a moment
later tell vou with equally dogmatic
fervour that religion is in rapid de-
cline. Of course it's a mistake to ex-
pect logic from rationalists. More
than anything else, the evangelical
atheism of recent years is a

ght on zc.

g away
ntional

symp-
tom of moral panic. Worldwide secu-
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means for most of humankind. Mod-
€rn Westerp conception of religion is
idiosyncratic ang eccentric.

the West, People think of religion
as a coherent system of obligatory

liefs, institutions and rituals, cen-
Iring on a supernatural God, whose
Practice js essentially private and
hermetically sealed off from all 'sec-
ular' activities. But this narrow, pro-

The potential for violence
exists in faith-based
movements of all kinds,
secular as well as religious.

vincial conception is the product of
4 particular history and a specific
version of monotheism,

Atheists think of religion as a SVS-
tem of supernatural beliefs, but the
idea of the Supernatural presup-
Poses a distinct sort of cosmogony
that is found in only a few of the
world's religions. Moreover, the idea

is Ihe religion of peace ang mercy

larization, which was believed to be
an integral part of the process of be-

that belief is central in religion

same was true in pre-Christian Fu-
rope. Neither the Greeks nor the
Romans ever separated religion
from secular life. They would not
have understood our modern con-
ception of 'religion.' They had no au-
thoritative scriptures, no compul-
sory beliefs, no distinct clergy and
no obligatory ethical rules.
Throughout much of the history and
all of the prehistory, “religion”
meant practice — and not just in
some special area of life. Belief has
not been central to most of the
world's religions; indeed, in some
traditions it has been seen as an im-
pediment to spiritual life. Vedanta,
Buddhism and Taoism caution
against mistaking human concepts
for ultimate realities.

A religious tradition is never a sin-
gle, unchanging essence that com-
pels people to act in a uniform way.
It is rather a template that can be
modified and altered radically to
Serve a variety of ends. In one form
or another, religion is humanly uni-
versal, butitis also essentially multi-
farious.

One of the found-
~ ers of liberalism,
- John Locke ]
found it intolera-
ble that the “wild
woods and uncul-
tivated waste of
America be left to

nature, without

ANy improve-
ment, tillage and
husbandry.” [p.

makes sense only when religion ;glt:c,eﬂ mflniow; right in the coloni-
€oming modern, shows no signs of means having a creed. Unti) the Brit- gued th:t ":he a_roh‘n?s. I"OCke an
PPening. Quite the contrary: in ish started classifying the people of o ena_nv? k'mgs ofo:'ner.
much of the world, religion is in the the Indian Subcontinent by thejr reli- 38 10 legal ]urfsdlctm”n or right
ascendant. For many people the re- glous affiliations, there was no such Aga‘jl‘:l'ﬂetr}::ug of th;:;r land. ey
Sultis a condition of acute cognitive  thing as “Hindujsm " Instead there Notorious pamis Inquisition is a
sonance. was an unfathomably rich diversity i Thexamp ¢ of the violence of
'S a confusion compounded by the  of practices, which weren't seen as it g:[mr;. oI canbe no doubt that
ck of understanding' among those separate from one another or from t Shalled hideous cruelty. not least
Who issue blanket condemnations of the rest of life, and didn't gefipe 0w wli had converted o Chris-
Bion, of what being religious themselves in terms of belief. The L anity, often in

order to save their

lives, but who were suspected of ge-
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le that this mass
mshtﬂ had a religious
‘dimension. In 1793, a god-
dess of reason was en-
throned on the high altar at
Notre Dame Cathedral; rev-
olutionary leaders made
great use of terms such as
ucredo,” “sacrament,” and
“usermon” in their
speeches.
Few movements have been
as single-minded in their
commitment O modern-
jzation as Lenin's
Bolsheviks, and few have
been so virulently hostile
to mainstream faiths. Yet as
Bertrand Russell observed in his
forgotten 1920 classic “The Practice
and Theory of Bolshevism,” written
after he travelled to Russia and
talked with Lenin, Soviet Commu-
nism was from the beginning as
muchareligionasa political project.
Oddly, though it was a rerun on a
vaster scale of the French revolu-
tionary terror. Together with Na-
zism, thesé 20th-century staté cults
ion mark over the very
secularization. Certainly

cline in the old

there has been a de
put that does

authority of churches, ;
not mean religion is becoming
weaker. Simultaneous with the re-
treat of the mainstream faiths, there
has been a rise of a plethora of
political religions and an explosion
of fundamentalism, sometimes

fused in a single movement. /|
The ambiguities of secularization

are especially prominent in the Mid-
dle East. What does Islamic State
stand for — an ultraviolent type of
religious fundamentalism, or a
radically modern politics? Clearly, it

represents both. The background to

the emergence of IS can be traced

back to Wahabism, the 18th-century

Islamic movement whose founder,

Ibn Abd al-Wahhab, helped establish
the first Saudi state. Since the influx
of oil wealth, the Saudis have pro-
moted Wahabism worldwide. IS is
one of the offspring of this project;
an ogre that is now a deadly threat to
the Saudi state. A potential for vio-
lence was present in Wahhabism
from the start. But it was not inher-
ently violent; indeed, Ibn Abd al-
wahhab had refused to sanction the

wars of his patron, fbn Saud, b
cause he was simply fighting o,
wealth and glory. The clear implica.
tion of the founder's statemen i
that war would have been justifieq ig
it had been waged in the service ok

faith. ;
Religion is not the uniquely violeny

force as demonized by W",_L;_
thinkers. Yet neither is religion h&:}:.;-
(rinsically peaceful —abenign gpin;_:;—;':
tual quest compromised and PEP

verted by its involvement With‘# _
power. The potential for violence e
ists in faith-based movements of I
kinds, secular as well as
religious. Evangelical athe.
ists splutter with fun
when reminded that a
on religion was an integ
part of some of the 2

movement devoted to
son and free inquiry
being implicated in to
tarian oppression? It
feeble-minded and
oughly silly response, I€
niscent of that of witle
believers who ask how at
ligion of love could possi=
bly be held to account
the horrors of the Inquisi-
tion.
Conventional distincti
between religious 4@
secular belief pass over
role that belief itself pla
in our lives. We are meaning-5ee
creatures and unlike other anin
we fall very easily into despair if s
fail to make sense of our lives.
are unlike our animal Kin in anol
way. Only human beings kill and
for the sake of beliefs about them
selves and the nature of the worlé:
Looking for sense in their lives: they. |
attack others who find meaning = -
beliefs different from their own.The -
violence of faith cannot be ex
by demonizing religion. It 808 with
being human. B



REFORMING THE REFORM

THE SCOPE OF IJTIHAD IN ISLAMIC LAW

Platitudes of all hues capture minds
of modern Muslims. Their bent of
mind is more akin to faith-inspired
hope than to solution-oriented
plans, and illustrations of this 'bent’
are in abundance. Pakistan is butan
example in this regard where every
now and then revolutionaries of
sorts emerge and make tall claims.
They criticize available semblance
of order and system without
offering any detailed and reasoned
alternative. In almost all the prayers
about Palestinians’ plight in Gaza in
recent days, no one from pulpit
offered any plan of organization or
systematic response to the

| problem. In this context, there is a
. strong case in Muslim world to
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revisit its thinking, which may
ultimately translate into action. The
standard answer to such a
rethinking is to talk about the revival
of Islamic Law with the use of
jtihad".

importantly, 1o explore possible research avenies aboul its scope,
which are seldom discussed.
Admittedly, there is no standard and consensus definition of 'Ijtihad’. One
thing, however, is clear that it is not a primary source of Islamic Law, and in
the hierarchy of rules, it is placed below textual sources i.e. Quran and

Hadith.

Second, noticeable point about Tjitihad' is that it's not a rule or a definite

source of Islamic Law rather it's a methodology of legal reasoning. Neverthe-

less, for South Asian Muslims well versed in English, an authentic conceptual
work on philosophy of Islamic Law is “The Reconstruction of Religious

Thought in Islam” a magnum opus by Allama Muhammad Igbal. The book is

primarily a collection of lectures by the great scholar and a visionary poet.

Chapter VI of the book is styled as "The Principle of Movement in the Struc-

ture of Islam' and addresses the concept of Ijtihad. His 'principle of move-

ment' in Islamic Law 'structure’ is ljtihad. Citing from his work will make the
concept of Tjitihad' clear:

*z‘ﬁg_\w:rd literally means to exert. In the terminology of Islamic Law it means
medwendem Judgement on a legal question.”

If the elaboration ¢ conttpt by Allama Igbal is Taken as a worKing delint=
tion, it becomes clear that the process of 'ljtihad' involves an element of
'‘judgement’, which is quintessentially a 'thinking process . He s then pro<

egrees of Ijtihad, which, in his words, are:
“(1) complete authority in legislation which is practically confined to the
founders of the schools,

(2) relative authority which is to be exercised within the limits of a particular
school, and

(3) special authority which relates to the determining of the law applicable to a
particular case left undetermined by the founders. "

VE-"M article aims at analyzing briefly the concept of 'ljtihad’, and more
ety t




3 =i

An analysis of the three 'degrees'
shows that Allama Igbal wanted to
explain the levels of ‘authority' that
are authorized, according to Islamic
legal scholars, to make the 'inde-
pendent judgement', Building on his
explanations, it is imperative that
modern Islamic legal scholars, con-
stitutional experts of Muslim coun-
tries and researchers strive to un-
dertake two tasks:

First, the abstraction of "degrees of
Ijtihad' needs to pe translated into
some workable and actionable form.
Pivotal questions of ‘authority' and
‘constitutional power' need to be ex-
amined not only in the light of his-
tory of Muslim world, but should
also take into account mass of the
knowledge developed by modern po-
litical science. The perpetual tension
of determining the source of politi-
cal power from religious or other
sources needs to be carefully re-

searched. The issue of prim sec-
ondary and delegated a thorities

also_needs to be studied in more
de i ractice the con-
ceptof ljtihad in the modern times,

Secondly, the scope of Ijtihad also
needs to be definitely articulated, |t
is commonplace in Islamic studies,
In general, and in Islamic legal stud-
ies, in particul insist on the use
of ljtihad for providi
emerging issues of m life. The
recent growth of Islamic finance and
banking has once again underlined
the importance of Ijtihad as a tool of
growth and as a 'principle of move-

ment' for Islamic structure’, The par-

“adigm of scope also deserves a word
of elucidation. In all, there can possi-
bly be three spheres in which all ac-
tions of thought and body can be dj-

vided: beliefs (agaid),
rituals (ibadaat), societal affairs
(muaamilaat) that can further be sub-
divided into family and non-family
affairs. It needs to be examined that
what, if any, is the scope of Ijtihad in
the three spheres?
Naturally, for a Muslim, there is little
Or no scope to do Ijtihad in the
sphere of beliefs, but this scope
must be definitively articulated to
make the discussion on Ijtihad in Is-
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| Therecent growth of Islamic
| finance and banking has once
again underlined the |
importance of ljtihad as a tool |
of growthand as a 'principle of |
movement' for 'Islamic \
structure', |
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lamic Law more practical and work-
able. The above-stated three spheres
have only been referred to for the
sake of discussion, Any serious re.
searcher can work on the concept
and can refine the contours of con-
ducting research in the area of defip-
ing scope of Ijtihad in Islamic Law,

olutions to 'ﬂrThirdlv. modern English Jurists, like

Salmond, prefer to classify legal
rules into substantive and adjectjye

laws. ubstantive Jaw rémains
Constant_for reasonable time,
hereas the adije

w Jective law js more
conveniently amendable and is more

about the formalities, For Conspec-
tus, it may be added that Salmong
divided adjective laws intg Proce-

dural, proofs and Pleadings to shoy,
the full spectrum af adin.cc .

his use of the terminology uf'adjec,
tive law also suggests that this spe-
cies of rules is not a stand-alone in
its existence and like an adjective
that is dependent on a noun for its
full meaning, the adjective law is de-
pendent on substantive law. Such
subtle classifications need to be sub-

jected to research as far as scope of

Ijtihad is concerned. The beauty of
Islamic Law is that it is assimilative
and not exclusionary in nature;
therefore, the principle of Ijtihad
cannot be conceived of not benefit-
ing from the modern Jjurisprudential
thinking and in the era of modern
drafting, it is Imperative that such
classifications be frequently used to
share the Islamic Law. It may, how-
ever, be noted that SOMT T5lamic le-
al scholars€@mphasize that Islamic
Law has opted to outline the sub-
stantive law and the adjective law is
left for respective people, time and
Space to evolve ag Islamic Law is uni-
versal and non-temporal in nature.
They contend thay had it opted to
€nact the adjective side of the law,
ItS univergg] hature would have com-
Promised. gyep 50, the modern life
demands certainty and uniformity
and ll}emforu. Tesearch on adjective
rules jn Islamic [ ayy deserves full at-
tention,
The above-stateq discussion is not
A% €853y in futility, Myglims need 1o
rise above the €motional leve] of dis-
Course ang have g offer pragmatic

and detajleq Solutions to sgcietal
and global issye, )

The autho, IS an independent re-
Searcher anq has done his BCL
om f'he Univerxiry of Oxford.
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